subject matter in this chapter is reinforced by the special use of the word $lm. The word $lm first occurs in the OT in Genesis 14, and has multiple entries.141 Suffice it to say, Genesis 14 is a rhetorical unit.
Rhetorical Criticism: An Examination of the Arrangement of Genesis 14
Literary-structural devices such as word play, chiasm, inclusion, keywords, motifs, and symmetry are examined in this portion of the analysis.142 Once we have detected the unit's arrangement, we will be able to examine its persuasive effectiveness. As our study will show, the key thrust of this unit is centered in vv. 18-20.
The rhetorical arrangement of Genesis 14 can be seen exhibited in figure 1: 141 Gen 14:1, 2, 5, 8, 9, 10, 17, 18, 21, and 22. The notion of kingship is a significant contribution to the overall theme of Genesis, the Pentateuch and the entire OT, upon which we intend to elaborate later in the project. Note also in Hebrews 1 and 7 how this kingly motif is stated (see chapter 10 and 11 of this project). 142 Compare Lenchak, Rhetorical-Critical Investigation, 173.
The above figure basically serves as a visual aid summarizing the MT layout of Genesis 14143 provided in appendix 3. Please refer to both as we narrate our observations. First, the author of Genesis clearly intends to divide this chapter into two parts: Part A, vv. 1-12 and Part B, vv. 14-24, with verse 13 functioning as a content link144 between the two segments. Part A is clearly marked off by the presence of ymyb yhyw (v. 1) and ~rba (v. 13) who relates to rn[ lkva arm (we label them as x-y-z elements). Meanwhile, Part B begins with ~rba (v. 14) and ends with armm lkva rn[ (now they become z-y-x). The term, ~rba (and his friends, rn[ lkva armm), serves as disjunction (marking off Part A and B) as well as conjunction (connecting both together plot-wise). Notice also how each of these two parts ends with another lexical bracket signified by words xql and vkr (vv. 11-12, cf. vv. 21-24).
Second, we have mentioned how the first (as well as multiple) appearance of $lm in the OT occurs in Genesis 14. The MT layout (appendix 3) enhances the significance by the use of this term that culminates in the appearance of Melchizedek as the "king" of Salem. 145 The author of Genesis also employs the term to divide Part A into two sections: vv. 1-7 (A1) and 8-13 (A2); each begins with a string of $lm. In the second string of $lm (vv. 8-9), the names of the five kings were omitted while the order of the names of the four kings was slightly rearranged: from Amraphel-Arioch-Kedorlamer-Tidal to Kedorlamer-Tidal-Amraphel-Arioch. Third, related to the above, the word hmxlm (vv. 2, 8), when sandwiched in by $lm,147 serves a rhetorical purpose. The word is sandwiched in by a four-fold repetition of $lm, followed by a five-fold occurrence of the same word (vv. 1-2); then five-fold is followed by four-fold (vv. 8-9, see appendix 3). The author intends to clearly portray how when these kings -including the king of Sodom -came out (acy, v. 8), they did nothing but war. This point is further reinforced by the use of acy with the king of Sodom (v. 17), who could be suspected of warring with Abraham when coming out from his hiding place. Thus, for the purpose of the king of Salem's meeting with Abraham, the author of Genesis utilizes the nine kings, especially the kings of Sodom, as a device to create a significant if not dramatic contrast. The king of Salem does not come to wage war but to bless. 148 Fourth, the use of numbers is quite noticeable in Genesis 14.149 In Part A, the use of ordinal numbers, 12 th , 13 th , and 14 th in vv. 4-5 is followed by cardinal numbers, e.g., 4 and 5, in v. 9. In Part B this is balanced by the use of the cardinal number "318"150 and then a fractional number, "a tenth," in vv. 14, 20. The last number, "a tenth," is significant not only for biblical interpretation, but also for Jewish and Christian practice (tithe and offering).151
Fifth, Genesis 14 is a story filled with motion or action, an effect achieved by the author's use of a series of verbs. A string of verbs (String A) is repeated in each part of Genesis 14: In Part A1, we have hkn, awb, bwv, hkn, awb (the top box; vv. 5, 7), balanced by (String B) $lh, xql, lpn, swn, $r[, acy (the bottom box; vv. 8, 10-12). Another similar string of verbs (String C) follows in Part B: hkn, bwv, bwv, hkn, @dr, awb (vv. 13-17).152 String A describes the unstoppable conquest of the four kings; string B describes the failed counter-attack of the five kings spearheaded by the King of Sodom; thus the four kings pillaged, captured Lot, and walked off with plundered spoil. As in figure 1, the chiastic structure of these two sets of verbs is remarkable: swn, lpn, swn (v. 10, a-b-a') and $lh, xql, $lh, xql (vv. 11-12, a-b-b'-a').153 While the king of Sodom fled and fell (then later emerged after the four kings were defeated by Abraham), the rest (~yrI a' v. Ni h) also fled so that one escapee could come and report to Abraham. The second occurrence of xql and $lh stresses the capture of Lot for whom Abraham later mounted a rescue.154 String C describes almost a reversal process of the war and its result by a series of actions carried out by Abraham: compare String A and C as follows (line 1 for the four kings and line 2 for Abraham):
line 1: awb came, hkn struck, bwv turned line 2: @dr pursued, hkn struck, bwv (Hiph.) brought back After Abraham regained all the captured possessions and rescued Lot, the stage was set for the climatic scene, that is, the meeting of Abraham and Melchizedek. In that meeting, Melchizedek frames the actions of Abraham (which ultimately led to his victory over the kings) into a divine perspective; his victorious action is a blessing from God (Gen 14:20).
The final observation is crucial because it concerns the climatic scene of this chapter: the meeting of Abraham and Melchizedek. This climatic scene, which is also the thrust of the whole narrative, is constructed within a chiastic structure. Indubitably, this concentric chiastic structure makes a rhetorical impact on Genesis 14,156 and often produces a sense of convergence that the following remarks help solicit.
First, we start with the outer elements of the concentric structure. In AA', note that the name Abraham (~rba) is speled out as a subject of two verbs ([mvyw, rmayw) only in these 2 verses (14, 21).157 In addition, the inclusio or bracketing effect, signified by the presence of rn[, lkva, and armm (though slightly rearranged), unmistakably calls for A and A' to be read together. Moreover, in A, Abraham performed a series of action from v. 14 through v. Second, we move to the inner elements of the chiastic structure where the king of Sodom came out and later (following the interruption caused by the sudden appearance of the king of Salem) pleaded for what he wanted (in BB'); counter-posed in CC', the king of Salem (Melchizedek) brought out provisions to refresh a worn-out warrior, Abraham, and later blessed him. It is in CC' that the key rhetorical thrust converges: the significance of Melchizedek and his blessing bestowed on Abraham, the main character in the narrative of Genesis 12-22.158
To summarize, the rhetorical effect on the present literary arrangement of Genesis 14 concerns not so much the war between two groups of kings but it concerns how Abraham was blessed by a kingly priest ($lm and !hk), Melchizedek. Unlike the rest of the kings, Melchizedek, the king of Salem, came to bless ($rb) not to wage war. Melchizedek also views Abraham's victorious campaign as a result of God's blessing; God gave (!gm) him the victory (Gen 14:20). Furthermore, Abraham himself is the object of divine blessing (Gen 14:19) even in a war-filled situation.
Several Hebrew words in the last paragraphs are spelled out, and are deemed key words in the composition of Genesis 14, worthy of further analysis in the next section.
Rhetorical Criticism: Stylistic Use of Several Keywords
In the above section, the use of diction in the composition and structure of Genesis 14 made a rhetorical impact on the meaning of the chapter. Now we will concentrate on the stylistic use of words in vv. 18-20, organizing our study into three treatments of the respective Hebrew words: $rb, !gm, and !hk.
First, the use of the keyword $rb159 and the poetic lines led by it serve to make a theological thrust and convey a message. It has been established that poetic lines are theologically significant when found in the body of narrative.160 Scholars have long maintained that when a poem or psalm occurs in a large block of narrative material, its literary function plays a "thematically climactic and structurally crucial" role in a composition.161 The poetic lines of vv. 19-20 embedded in this chapter of prose reinforce what we have argued earlier; namely, the Melchizedek episode is the thematic climax of this chapter based not only on the chiastic structure analyzed earlier through rhetorical study, but also based on the poetic function within a narrative.
Furthermore, the keyword $rb (three times) only appears in the Melchizedek episode in Genesis 14; therefore, we should note the dual rhetorical effect produced by the use of the term ($rb) itself and by the term as a leading element in the poetic lines. Briggs classifies the poetic lines in vv. 19b-20a as a tetrastich, forming two progressive couplets.162 The first $wrb is used to describe Abraham being blessed by 159 For a systematic study of this Hebrew word, see Christopher W. Mitchell, The Meaning of BRK "to Bless" in the Old Testament, SBLDS 95 (Atlanta, Ga.: Scholars, 1987). His book examines the etymology of $rb, the history of the interpretation of this word, God blessing man, man blessing man, and the use of $rb in the praise of God. According to Mitchell, the meaning of $rb can be summarized as follows. First, for God blessing man, it is based on a favorable relationship between God and the person blessed. It can be construed two-ways; God promised to bless but the ones (e.g., Israel) being blessed needed to keep God's standard. Second, for a man to bless a man, no magical power is invoked but God is asked to get involved in the blessing. Third, when $rb is used as "praise" to God, it serves as man's natural response to God's benefaction. God163 and the second one is used to praise God.164 The net rhetorical effect at the climax of this story is that not one of the kings is singled out and blessed; rather, it is Abraham alone who is blessed by a kingly priest Melchizedek.
Besides the poetic nature, vv. 19b-20a is the first dialogue (speech) in the entire chapter, and it it is worth mentioning that dialogue in biblical narrative often serves a theological purpose. It is "atypical of early Hebrew narrative in that there is no dialog until the Melchizedek episode."165 In this dialogue "we have an interpretative theological remark to the effect that God gave Abram the victory."166 Second, we turn to the deliberate choice of the key word !gm (v. 20), which creates a compositional and rhetorical effect in Genesis 14. The word is embedded in "praise" ($rb) to God. It is a peculiar term167 that occurs a scant three times in the entire OT: Prov 4:9, Hos 11:8 and here. In the first two references, it is used to parallel the word !tn, a word frequently employed to describe God who gives victory to Israel over her enemy in battle.168 The author of Genesis 14 deliberately chooses the word !gm for two reasons: (1) It serves as a semantic connection between Genesis 14 and 15. The word !gE m' ' (15:1) shares the same root with !Ge mi in 14:20,169 indicating that Yahweh, who gave victory to Abraham, was also a shield to him. (2) The word choice rhetorically heightens and links back to the indisputable fact that the victory Abraham experienced in vv. 14-16 should be attributed to God, who deserves $wrb. Thus, the particular key word choice balances the exalted imagery of Abraham as a noble warrior170 with the credit rendered solely to God who delivers (!gm) the enemy to Abraham.
163 At the risk of being redundant, it is important to our thesis that the first use of $wrb is meant to provide a thematic-semantic link back to Gen 12:1-3, the foundational passage of the Abraham cycle that Abraham will be blessed and be a blessing to others. See our syntagmatic study of $rb in "discourse analysis" later in this chapter. For the structure of this phrase . . .l ~rba $wrb, see a study by Josef Scharbet, "'Gesegnet Third, the first but rare occurrence of !hk in Genesis171 highlights the uniqueness of the priesthood of Melchizedek. The word, in collaboration with $lm, is used in v. 18 to describe precisely who Melchizedek was. Later in the Pentateuch, we find that !hk occurs repeatedly in Exodus-Deuteronomy172 when the Israelites' priesthood was being instituted according to God's commands to Moses and developed under Moses' leadership.173 Its usage in the Pentateuch (except Gen 14:18-20), however, does not associate with the notion that a king could also be a priest.174 Long before the Israelite priesthood was set up, another kind of priesthood, a royal one, was already in place in biblical history. 175 A summary of all the data obtained through rhetorical study is due here. Genesis 14 is a unique chapter, carefully written as a unit. The author skillfully employs both structural arrangement and certain key words to bring out his rhetorical-theological message. Thus far our study evidences that the rhetorical thrust is in vv. 18-20, and it is in this compact poetic unit that a unique person, Melchizedek -a king who is also a priest -blessed the main character Abraham. Abraham is cast among other royal figures (kings, especially the king of Sodom); thus by use of contrast, Abraham is the only one who obtains divine favor.
As stated at the onset, we have divided this chapter into two segments. First, we have looked at the rhetorical effect of the structural arrangement, and highlighted key words that affect Chapter 14's rhetorical-theological message. Next, we turn to the second part of our treatment, that is, the discourse analysis of Chapter 14. Note that Nurmela's book contains no reference to Gen 14:18 in the discussion. 174 Statistically, the words !kh and $lm (both without article) never exist in the same verse except in Gen 14:18, Amos 7:10, and Lam 2:6 in the OT, based on statistics gleaned from BibleWorks for Windows and NCB. Scholars often point to a separation between the offices of king and priest in the history of Israel; this separation is dissimilar to her ANE neighbors despite an abundance of interactions between Israel's kings and priests in biblical data. Importantly, none of Israel's kings claimed to be a priest. See TDOT 7: 73. 175 In chapters ten and eleven, we will argue that the author of Hebrews compared and contrasted the Levitical priesthood with Melchizedek's because he read Genesis 14 as well as its cotexts (the Pentateuch as a whole).
In the following section, we will look at several key words through syntagmatic discourse analysis and extract the meaning and function of each key word at various discourse segments in Genesis.
Discourse Analysis of Genesis 14
Now we will apply a discourse analysis to Gen 14:18-20, paying particular attention to the syntagmatic dimensions of key words. (For details regarding the syntagmatic dimension of a word, see chapter three.) Several key terms, repeated in vv. 18-20, lend themselves to a progressive (syntagmatic) thematic development in the discourse of Genesis 14. As a result, the following analysis will focus on (1) $lm, (2) ~lv, (3) acy, (4) !wyl[ la, and (5) $rb.
Discourse Analysis: A Syntagmatic Study of the Keyword $lm
We have examined the term $lm in the rhetorical criticism section. We have noted its first appearance and its frequency rate in Genesis 14, observing not only how it creates a rhetorical effect, but how it also provides a structural frame for that chapter. In the OT, the recurrence of this word $lm,176 prohibits us from doing a detailed syntagmatic study. Nevertheless, a syntagmatic albeit limited study of $lm in Genesis provides valuable insights delineated as follows.
First, God promised a kingly posterity to Abraham as $lm is used syntagmatically in the narrative of Genesis. The next occasion $lm appears after Genesis 14 is in 17:6, 16 where the Lord promised Abraham and Sarah that "kings" would come from them. This is a similar promise to the one given by God to Jacob in 
except that it becomes part of a proper noun ($lm-zedek).
In the narrative discourse of Genesis 14, Melchizedek was the "tenth" king to appear on the scene.182 Although the author did not explicitly say so,183 the appearance of Melchizedek as the tenth king may indicate a discourse-literary device commonly used by Hebrew writers.184 Thus, this contributes to the significance of the word $lm used syntagmatically with the proper name "Melchizedek," which also contains the word $lm. In other words, the king of Salem, Melchizedek, is put in a distinctive rhetorical position in the construct of this discourse. . See Hamilton, "~yclx," in NIDOTTE, 2: 159-60. Hamilton cites the three references in his first paragraph but fails to delineate their significance. 180 The key to whether or not Solomon is the one predicted in Nathan's oracle in 2 Samuel 7 is this word tyb. We will explore the subject further in our study of 2 Samuel 7 in chapter six. 181 Hunter, "Genesis: The Evidence," 109. He confers this kingly title to Abraham. In our opinion, he misses the point. 
Discourse Analysis: A Syntagmatic Study of the Keyword ~lv
The word ~le v' has stimulated an ample amount of discussion,185 and it might be a natural reaction to debate its identity. To ask if Salem is Jerusalem seems a fair question. Basically there are two camps: those who oppose equating Salem with Jerusalem can be classified into three groups: some emend the text; others identify it with some other locations; others flatly oppose the historicity of the story. From a discourse perspective, the word ~le v' , , however, serves at least three literarythematic functions. First, with the lexeme qdc (embedded in the proper name Melchizedek), a word play is possible to link this chapter to Genesis 15190 where Yahweh declared Abraham to be righteous (hq' d' c. , v. 6) and promised the patriarch that he would die in peace (~Al+ v' B. v. 15). This declaration of assurance was given to the same Abraham who on an earlier occasion was blessed by Melchizedek. Second, the root ~lv (as a city's name) connects with the word ~Alv' , 191 and this type of association creates a literary reciprocal effect for a perceptive reader of these two chapters. Whereas Yahweh promised a peaceful death to Abraham in Genesis 15,192 Melchizedek blessed Abraham in Genesis 14; assuredly Melchizedek's appearance is not for harm but for peace. His blessing uttered to proves his peaceful intention, in contrast to the intentions of the king of Sodom. Third, the word play (~lv and qdc) in the context of the blessing by Melchizedek has wider implications for biblical study -that the association of peace, righteousness, and blessing is wellattested in later biblical writing. For example, in Num 6:24-26, whoever has God's peace is blessed; and in Isa 60:17, the Lord promises peace and righteousness in a blessed state.193
Discourse Analysis: A Syntagmatic Study of the Keyword acy
We have already noted how this word aycwh stands in contrast to acy used to describe the king of Sodom (v. 17), but a syntagmatic study should broaden the significance of this word. The same word (in exactly the same form, aycwh, independent of any affix) appears in Exod 12:51, 13:3, 16:6, 18:1 (cf. Deut 6:23, 7:8, and 1 Kgs 9:9) in a similar phrase: Yahweh has brought (Israel or you) out of Egypt hw" hy> ayci Ah. . . ~yI r; c. mi #r, a, me e . Is this a future depiction of what Yahweh will do for Israel in Exodus through the use of the exact same form of this word, thus, making Melchizedek similar to Yahweh?194 We believe such a possibility exists when we approach the syntagmatic study of the word "$rb" detailed further in this chapter.
Discourse Analysis: A Syntagmatic Study of the Keywords !wyl[ la
The name of God !wyl[ la has provoked debate over who exactly !wyl[ la is.195 Is he a Canaanite god later adopted by the Israelites, as proposed by some scholars, or is it the epithet of the divine name for Yahweh or Elohim? Most scholars would contend that El Elyon has Canaanite origins. For example, Cross would allow the ANE and 192 See 2 Sam 7:12a and chapter 6, where we will discuss the allusion to Gen 15:15 in 2 Sam 7:12a. 193 See Heb 7:2; the author of Hebrews seems to play on the name Melchizedek, the king of Salem, translating them as "righteousness" and as "peace." See our discussion on 7:2 in chapter eleven. See also Philip Nel, "~lv," in NIDOTTE, 4: 134. 194 See a discussion of acy in the Hiph. form in the sense of redemption in Eugene H. Merrill, "acy," in NIDOTTE, 2: 498-99. The Exodus theme as God's redemption is key to later biblical texts like Numbers 22-24 and 2 Samuel 7, which we will study in our next two chapters. Second, a reader will notice the authorial deliberation in the employment of the name of the deity for a discourse purpose, linking the last few verses together. Third, an exploration of the meaning and purpose of such usage through its syntagmatic relationship with other phrases or terms informs the following two observations. First, special use of a term (hnE qo ) embedded in the description "creator of heavens and earth"199 for El Elyon creates a retrospective effect on the discourse. The word hnE qo (glossed as "creator, owner") is problematic for many scholars. 
Discourse Analysis: A Syntagmatic Study of the Keyword $rb
Finally, a syntagmatic study of $rb shows that the blessing of Melchizedek lays a foundation (foreshadowing) for the patriarchal blessing bestowed on his descendants,206 cast in parallel to the form of divine blessing conferred on a human. The verb $rb is syntagmatically followed by another verb rma in Gen 14:19. If we analyze the discourse structure in this blessing episode, the result may look like this: the verb $rb has a subject that is either a deity or a person and its object is a human, followed by the verb rma, and immediately followed by an actual speech. With the assistance of a diagrammatic view, the formula for our research looks like this: 1. subject (divine or human) + $rb + object (human) 2. rma with or without waw (with same subject as above) 3. a speech following rma (contains idea of blessing) Using this discourse formula or structure, we find it only appears four times in Genesis: 1:28, 9:1, 14:19, and 27:27.207 While the first two references describe God who blessed humanity and Noah respectively, the last two references differ in that they are human to human; Melchizedek to Abraham and Isaac to Jacob. The sayings in the first two references are prose, while the ones in the last two references are poetic. The last two references share similar vocabularies: (1) the root $rb occurs three times in each reference (14:19-20 and 27:27, 29) and (2) both "heavens" and "earth" appear in both texts (14:19 and 27:28).208 While the first two references contain the same decree ("be fruitful and multiply and fill the earth") in God's blessing, the last two references have the exact same verbal structure: rmayw whkrbyw.
The above analysis, made possible through a sensitive reading of the text via discourse analysis, deserves theological reflection on $rb. It appears that the author of Genesis 14 portrays that Melchizedek's blessing to Abraham is founded in the earlier divine blessing on mankind, given first to Adam and Eve and then to Noah.
206 For a delineation of man blessing man in several key passages, like Genesis 27 (Isaac to Jacob), 48 (Jacob to two Joseph's sons), 49 (Jacob to all his sons), and Deut 33 (Moses to Israelites), see Mitchell, Meaning of BRK, 79-90. 207 There are three more references that we do not consider: Gen 1:22, 35:9-10 and 48:15-16. In Gen 1:22, the blessing is given to water and air creatures, not to a human being. For Gen 35:9-10, there is no actual pronouncement of blessing but God changes Jacob's name to Israel. In 48:15-16 (Jacob blessed Joseph's two sons), while the structure matches our formula completely, we place our emphasis on 27:27 (Isaac blessed Jacob), which is more representative. See Michael Brown, "$rb," in NIDOTTE, 1: 760 on Jacob-Esau's struggle for fraternal blessing. Later in studying Genesis 49, we will address Gen 48:15-17 and the blessing of Jacob to Judah and Joseph in Genesis 49 regarding the use of $rb in both texts. Melchizedek's blessing, in turn, lays the foundation for man's blessing to man, namely, Isaac to Jacob. The initial divine blessing (Gen 1:28) contains the idea of multiplication; clearly the same blessing (of multiplication) is given to Noah after the flood, that is, God's judgment of the world.209 In view of Genesis 3:15, the blessing of multiplication became increasingly acute after the Fall and the flood. Perhaps we could say that the major purpose behind the blessing of multiplication was to produce a "seed" that could reverse the fate of humanity (cf. Gen 3:15). The last two references (14:19, 27:27) lend themselves to distinguishable contrasts between Melchizedek and Isaac. Melchizedek, not part of the Abrahamic line, is depicted similarly to God pronouncing blessing to a human being. Thus commences a tradition Isaac readily follows,210 for he blessed his son Jacob who in turn blessed his twelve sons (Genesis 49). The special form Whke r] b' y> w: (waw, 3ms + suff., 3ms)211 can only be found in Gen 14:19, 26:12 (Yahweh blessed Isaac), and 27:23, 27. Furthermore, Isaac clearly comes from an established genealogical record whereas Melchizedek clearly does not.212 Only by juxtaposing the last two references, based on our discourse formula, can we arrive at this conclusion.
The multiple occurrence of $rb may serve a discourse function. We have seen that a key word repeated within a text or series of texts implies a crucial discourse function recognized by the discerning reader.213 Does the multiple occurrence of $rb in the Abrahamic cycle have a discourse effect, and if so, what is it?214 The following figure (figure 2) should lead us to the answer. Before we explore the syntagmatic discourse meaning of $rb, we have three remarks concerning the structure in Genesis 12:1-3 and 22:15-18; these remarks will put our interpretation or observation into a discourse perspective. First, the bracketing effect of Genesis 12 and 22 in the Abrahamic cycle deserves notice. Although Abraham appears after Genesis 22,216 scholars have long argued that striking parallels exist between these two texts. Thus, it is safe to say a bracketing intention is apparent in these two 225 Some scholars propose to read this as the "climax" of the blessing theme in the Abrahamic cycle. 226 To prove this point, we believe, is the task of the syntagmatic study of the keyword $rb, to which we now turn.
There are several key observations based on figure 2 in terms of the syntagmatic study of $rb. The study shows a thematic progression tied in with this keyword. First, the thematic progression concerns Abraham and his seed. Instead of God's blessing through Abraham (^b. wkrbaw, 12:3),227 the last text indicates that it is through his "seed" (wkrbthw ^[] r> z: b. , 22:18) all nations will be blessed. On top of making Abraham a great nation (lwdg ywgl ^f[aw, 12:2), it is more specifically -in the last text -that his seed will be greatly multiplied hbra hbrhw ^[] r> z: -ta, 22:17), implying it will become a nation. The focus, therefore, shifts from Abraham to his seed. Once again, blessing and multiplication interlock together228 (in 14:19 it is by the use of hnq), but now the focus narrows to the "seed."
Second, the blessing also connotes military victory over one's enemy: from God who delivered Abraham's enemy into his hand (14:20) to Abraham's seed, who possesses the gates of the enemy (22:17).229 While Genesis 12 delineates an emphasis on blessing to and through Abraham, Genesis 22 makes a distinct shift to his seed.230 Here we may add a supplementary remark. The long divine name in the first $wrb in Gen 14:19 appears irrelevant in the syntagmatic discourse. Nonetheless, the divine name contains a discourse effect, that it is God -the same one who, in Genesis 1-2, blessed his creation -who now provides blessing to Abraham and his seed thereafter.
The multiple-fold appearance of $rb in these three texts should never be dismissed as accidental in light of the larger narrative structure of the Abrahamic cycle. Evident from figure 2, it is clear that Genesis 14:18-20 is sandwiched in by Genesis 12 and 22. Tracing the movement from Yahweh's blessing to Abraham, Melchizedek's blessing to Abraham, and then in a circular return to Yahweh's blessing conferred to Abraham, emphasizes, in the forefront, Melchizedek's distinctive role and position.
The last statement leads us to explore the role of Melchizedek in the blessing motif of Abrahamic cycle. We have two comments, one negative and one positive. The basic meaning of 14:20 and 22:17 is the same: God's promise in terms of "blessing" is a victory over the enemy. The difference in wording may be due to the context: in Genesis 14, God handed over the enemy to Abraham, who was seen without an army, while in Genesis 22, the promise of victory over the enemy alludes back to 3:15 (cf. wyb' y> ao with hb' yae ) since Gen 22:17 is dealt with the promise of the "seed." 230 See T. Desmond Alexander, "Royal Expectations in Genesis to Kings: Their Importance for Biblical Theology," TynBul 49 (1998): 191-212. From an analysis of the syntactical structure of this text, "seed" is singular. 231 Abela, Abraham Narrative, 21 (footnote 37). He quotes L. Ruppert, Das Buch Genesis, and his own dissertation, "Reading the Abraham Narrative in Gen 11, 27-25, 18 as a Literary Unit." Both references are unavailable to us. was a continuation of what Yahweh had done in Genesis 1-2, and significantly, from the same God (#raw ~ymv hnq hwhy !wyl[ la) whom both Abraham and he worshipped. Nonetheless, Melchizedek's blessing upon Abraham should be examined in a later context, namely, in the Abrahamic cycle. For this task, we now turn to the next chapter.
